invalid, not having been cut in accord with its religious 
requirement. | 


[F] Yet, lo, we have learned: There is the precedent that there were 
forty pairs of witnesses to the appearance of the New Moon, 
and [on the Sabbath] R. Aqiba held them back at Lud [and did 
not permit them to make a journey beyond the Sabbath but to 
testify, since their testimony was not needed] [M. R.H. 1:5]. 
[Now this was something they could not have done prior to the 
Sabbath, so why did Aqiba hold them up?] 


[G] The fact is that there were forty pairs. But had there been only a 
single pair of witnesses, he would not have held it back. 


[I:3 A] [If grain for the omer should be] harvested by day, how is the matter 
treated? Is it treated [post facto] as equivalent to grain cut by night 
[and hence valid], or is it treated as in the status of wheat that comes 
out of storage [hence not valid]? 


[B] Jf you say that it is equivalent to wheat cut by night, then we turn 
out to go over the ground of the dispute between R. Eleazar b. R. 
Simeon and rabbis. 


[C] For rabbis say, “Grain cut for the omer by day is equivalent to that 
cut by night.” 


[D] And R. Eleazar b. R. Simeon says, “Grain cut for the omer by 
day is not equivalent to grain cut by night.” 


[E] Zf you say that it is equivalent to that which comes from 
storage, then it turns out that there are two disputes between 
R. Eleazar b. R. Simeon and rabbis. 


[F] For rabbis say, “Grain cut by day is equivalent to grain cut by 
night.” 


[G] And R. Eleazar b. R. Simeon says, “Grain cut by day is not 
equivalent to grain cut by night.” 


[H] Rabbis say, “That which comes from storage is valid.” 


[I] And R. Eleazar b. R. Simeon says, “That which comes from 
storage is invalid.” 


[1:4 A] R. Simeon b. Levi raised the following question: “As to cutting the 
grain for the omer, what is the law on its overriding the prohibitions of 
the Sabbath when it is cut by day [that is, at the wrong time]?” 


